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To evaluate Fr Peter Tukei’s doctoral dissertation, it is essential to employ 

an effective theoretical framework. Bernard Lonergan’s seminal work, Method 

in Theology (1972), provides precisely such a comprehensive model. Although 

Fr Tukei does not reference this book, applying Lonergan’s methodological lens 

enables an assessment of the dissertation's contributions to missiology (theology), 

revealing dimensions that might otherwise be overlooked. This approach 

is particularly relevant given the shift in contemporary theology from a static, 

classicist worldview to an empirical, historically conscious understanding 

of culture. 

 

1. Culture and Theology: From Classicism to Historical Consciousness 

Bernard Lonergan posits that "a theology mediates between a cultural 

matrix and the significance and role of a religion in that matrix" (Method 

in Theology, p. xi). Consequently, the concept of culture is pivotal. Lonergan 

distinguishes between a "classicist" view – which assumes a single, universal, and 
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permanent culture – and an "empirical" view, which defines culture as a dynamic 

set of meanings and values that evolve over time. 

This distinction is crucial for grasping the significance of Fr. Tukei's work. 

While traces of the classicist legacy (often associated with colonial evangelization) 

are acknowledged in the historical analysis (Chapter I), the dissertation itself 

adopts the empirical approach. Fr. Tukei does not seek to impose a foreign 

theological system but endeavors to highlight the constructive influence 

of Christianity within the unique socio-cultural landscape of the Kotido Diocese 

and, we might say, of Uganda as a whole. 

Fr. Tukei understands culture considering modern scientific achievements, 

treating it as a central theme of his research project. He navigates the complex 

interaction between faith and tradition, advocating for a profound respect for 

vernacular culture. Crucially, he reiterates the principle that for Africa 

to be Christian, it need not renounce its cultural identity in favor of Western 

cultural norms. The dissertation thus serves as a concrete reflection 

on inculturation, advocating for a respectful yet transformative dialogue between 

the Gospel and the Karimojong context. 

This approach aligns with John Paul II’s definition of inculturation 

in Redemptoris Missio as the "intimate transformation of authentic cultural values 

through their integration in Christianity" (RM 52). Fr. Tukei realizes this 

by identifying "precious gifts" within the culture – such “as traditional songs, 

vessels, vestments (abwo), stories, proverbs, sayings, riddles, dialogue, meetings 

(ngikokwa), vocabulary, ritual symbols, musical instruments, hand cups, 

traditional dancing (edonga), and body language” (p. 120) – that can enrich 

Christian worship. However, his engagement is not naïve, is critical; he calls for 

the "purification" of practices incompatible with the Gospel, such as polygamy and 

witchcraft, viewing them as obstacles to genuine communion. 

The dissertation offers practical examples of this method in action, showing 

how faith can embrace local culture. First, regarding marriage preparation, 

it suggests keeping the positive support of the extended family while correcting 

negative issues like male dominance. Second, it encourages using local traditions 
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in worship to help the faith speak the language of the people. Third, instead 

of ignoring the local fear of witchcraft, the author proposes using Christian prayers 

for deliverance to replace traditional protective charms, helping people shift their 

trust to Christ. Finally, the paper recommends building Small Christian 

Communities (SCCs). This team-based approach fits perfectly with the 

Karimojong belief that “I am because we are”, creating a church structure that 

feels like a true family. 

 

2. Methodological Structure: Mediating and Mediated Theology 

Lonergan describes the theological journey as a movement with two distinct 

phases: Mediating Theology (listening to the past) and Mediated Theology 

(speaking to the present). He describes the theological journey as a single 

movement with two distinct phases, like the rhythm of breathing in (Research, 

Interpretation, History, Dialectic) and breathing out (Foundations, Doctrines, 

Systematics, Communications). Fr. Tukei’s dissertation effectively illustrates this 

movement.  

Phase I: Mediating Theology Fr. Tukei begins by “listening” to the context. 

He gathers essential data to frame the pastoral problem, compiling sources ranging 

from biblical texts and Magisterial documents to concrete sociological evidence. 

He documents the ecclesiastical structure of the Kotido Diocese and analyzes 

crucial cultural data, such as bride price requirements and witchcraft practices. 

Furthermore, he reconstructs the historical processes that shaped the current 

situation, tracing Uganda's history from pre-colonial kingdoms through the British 

protectorate to the present day. This phase culminates in a dialectical evaluation 

where the author confronts the tensions between traditional horizons 

(e.g., polygamy, fear of sorcery) and the Christian imperative (e.g., monogamy, 

trust in Divine Providence). 

Phase II: Mediated Theology Having established this foundation, the 

dissertation moves to the constructive phase of communicating the faith. 

Grounding his argument in the theology of Christifideles Laici – specifically 

baptismal dignity and the ecclesiology of communion – Fr. Tukei affirms the 
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doctrine of monogamous marriage and identifies witchcraft as a sin against the 

virtue of religion. Crucially, he synthesizes these doctrines with cultural realities 

to propose a comprehensive Diocesan Pastoral Plan. This plan translates theology 

into practice, offering concrete solutions such as marriage courses, catechist 

training, and the use of diocesan media (Etoil a Karamoja) for evangelization 

(p. 10, Chapter II-III). 

At this juncture, it is worth recalling the words of Fr Jordan Nyenyembe, 

as cited by Fr Peter: “Behind every human problem lies a theological question, 

which demands theological reflection in order to arrive at a practical solution” 

(p. 3). 

 

3. Assessment of Form and Content 

The dissertation, extending to 257 pages, constitutes a substantial 

exploration of the process of inculturation within a missionary framework. 

It specifically examines the unique pastoral challenges faced by the laity in the 

Diocese of Kotido, Uganda. The selection of this topic is commendable and 

warrants a favorable assessment, as it addresses the vital task of inculturating the 

Gospel within the distinct framework of the local vernacular culture. 

He defined the purpose of his dissertation as follows: “The purpose of this 

research is to identify and analyze the key pastoral challenges that hinder the laity 

from participating effectively in the Church’s mission within the Diocese 

of Kotido. It examines how cultural traditions and social structures affect faith 

integration and the laity’s ability to live their baptismal commitment” (p. 9). And 

“The overall objective of the study is to propose pastoral strategies and 

interventions that empower the laity to overcome these challenges and become 

active evangelizers. Drawing from Christifideles Laici, Pastores Dabo Vobis, and 

Evangelii Gaudium, it recommends culturally sensitive and doctrinally sound 

approaches that promote formation, community engagement, and spiritual growth” 

(p. 10).  

The structure of the dissertation is both coherent and well-organized. 

Comprising an Introduction, four substantive chapters, a Conclusion, and 
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a Bibliography, the work is characterized by logical consistency and clarity. Each 

chapter is structured into an introduction, the main analysis, and a summary. 

The narrative arc effectively guides the reader from a broad historical-

theological overview in Chapter 1, through in-depth case studies addressing 

specific impediments such as polygamy (Chapter 2) and witchcraft (Chapter 3), 

to necessary considerations regarding catechetical formation (Chapter 4). This 

organization facilitates a holistic approach to the subject matter, wherein doctrinal 

reflection is intricately woven with pastoral concerns, reflecting the dynamic 

reality of the local Church community. 

The Author adopts an interdisciplinary methodology, skillfully integrating 

historical, analytical, and qualitative approaches, including the use of interviews 

and pastoral reports. This methodological choice is particularly apposite for 

pastoral theology, as it enables a genuine dialogue between doctrinal teaching and 

the realities of lived experience. Throughout the study, the Author draws 

extensively upon Magisterial documents—ranging from the texts of Vatican II 

to the writings of Popes Paul VI, John Paul II, and Francis—as well as local 

diocesan materials, such as the pastoral plans of the Moroto and Kotido dioceses. 

Despite the positive overall assessment, the dissertation contains certain 

disputable elements and minor shortcomings. Notably, the first chapter 

is extensive, covering approximately 60 pages. It includes detailed descriptions 

of Uganda's political history, which, while intrinsically interesting, could have 

been condensed to allow for deeper theological analysis in the subsequent chapters. 

The language exemplifies the standards of academic writing. The Author 

navigates the intersection of theological terminology and cultural nuance with 

ease. The dissertation occupies a space between rigorous scholarly analysis and 

committed evangelizing engagement, occasionally displaying a welcome 

emotional resonance with the subject. The stylistic structure is complex but 

remains accessible; the Author avoids excessive jargon without resorting 

to a colloquial or journalistic tone. The text is dense yet readable, particularly 

in the theological and descriptive sections. It is noted that sentence structures tend 

to lengthen significantly within definitions – such as the definition of witchcraft 
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(p. 132) – and when citing ecclesiastical documents or theologians, where 

numerous elements are listed in a single sequence, as seen in the citation 

of Newman (p. 60). Furthermore, a citation appears without a proper reference 

on page 212. 

It would have been beneficial for the author to incorporate Redemptoris 

Missio 52, already quoted, in addition to number 54, when discussing 

inculturation. In this passage, John Paul II states that: “Through inculturation the 

Church makes the Gospel incarnate in different cultures and at the same time 

introduces peoples, together with their cultures, into her own community.” This 

insight is pivotal because it highlights a reciprocal dynamic often overlooked: 

through inculturation, the Universal Church is itself enriched by vernacular 

traditions, specifically here, the culture of Uganda. 

Building upon this dynamic of mutual enrichment, it would have been 

equally pertinent to cite Pope Francis’ observation in Evangelii Gaudium, which 

reminds us that this process also requires discernment. As he notes: “In countries 

of other religious traditions, or profoundly secularized countries, it will mean 

sparking new processes for evangelizing culture... Each culture and social group 

needs purification and growth” (69). 

The bibliography is extensive and demonstrates a solid research foundation, 

successfully synthesizing three distinct categories of sources: the Universal 

Church Magisterium to establish theological doctrine, African Contextual 

Theology and Anthropology to illuminate the cultural reality, and Sociological and 

Statistical Data to ground the pastoral challenges in fact.  

The section on primary sources is particularly robust, demonstrating 

a thorough command of Vatican II documents, Canon Law, and Pontifical 

Exhortations—especially those of St. John Paul II and Pope Francis. This doctrinal 

framework is effectively complemented by crucial local resources, such as the 

Pastoral Plans of the Moroto and Kotido Dioceses and anthropological works 

by Bruno Novelli, alongside up-to-date data like the 2024 National Population and 

Housing Census.  
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Based on a statistical analysis of the footnotes and bibliography, the 

dissertation displays a well-balanced distribution of sources that effectively 

supports its interdisciplinary approach. The largest portion of the references, 

comprising approximately 40%, is dedicated to Theological and Missiological 

Literature. This section anchors the dissertation in a solid theoretical framework, 

drawing significantly on key theologians such as Yves Congar – whose influence 

on the theology of the laity is paramount – as well as John Henry Newman, Avery 

Dulles, and Walter Kasper. Crucially, this universal theology is complemented 

by African contextual perspectives through the works of authors like 

J.M. Waliggo, A. Shorter, and C. Majawa. 

Ecclesiastical Documents constitute a substantial approx. 35% of the source 

material, providing the necessary doctrinal foundation. The author demonstrates 

a thorough engagement with Vatican II, citing major constitutions and decrees. 

There is a heavy reliance on Papal teaching, particularly the works of St. John Paul 

II (with a focus on Christifideles Laici), alongside key texts by Paul VI and Pope 

Francis. This universal teaching is effectively bridged with the local context 

through pastoral letters from the Uganda Episcopal Conference and the Dioceses 

of Kotido and Moroto and Episcopal Conferences in Eastern Africa.  

The remaining 25% of the bibliography consists of Sociological, Historical, 

and Anthropological Sources, ensuring the theological reflection is grounded in 

empirical reality. Bruno Novelli is a leading authority on Karimojong culture and 

witchcraft. His work is backed by historical accounts from S.R. Karugire and K. 

Ingham. The analysis is further supported by data from the Uganda Bureau 

of Statistics and other sources. 

However, the bibliography requires technical revision; there 

is a discrepancy between the footnotes and the final list, with some cited authors 

missing. Furthermore, the text suffers from formatting inconsistencies and 

redundancy, most notably the separate listing of the Annuario Pontificio many 

times, which should ideally be condensed into a single entry to adhere to standard 

academic practice. 
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The author employs the term “paganism” (pp. 38, 43, 54, 196, 227) and 

“primitive religions” (pp. 38, 43). Considering contemporary theology and the 

teachings of the Second Vatican Council (particularly regarding interreligious 

dialogue), as well as cultural and religious studies, the use of this terminology 

to designate non-Christians or adherents of vernacular religions in my opinion  

is inappropriate. 

I hope that the above remarks will serve to refine the dissertation, which 

I assess positively. 

 

Questions addressed to the Candidate 

1. In what way do the two extreme attitudes mentioned on page 38 of the 

dissertation – imposing Western models versus accepting only African 

traditions – contradict the principles of fides et ratio? 

2. Under the pontificate of Pope Francis, the evangelization of the poor has been 

placed at the very center of the Church's Magisterium. The poor are frequently 

associated with popular piety or religiosity – expressions of faith with diverse 

cultural and religious roots – though this phenomenon is certainly not 

exclusive to them. This reality is also present within the Catholic tradition. 

Hence the question: To what extent is the notion of popular religiosity 

integrated into the theological and pastoral framework of the Church 

in Uganda?  

3. What can we, as Catholics in Poland and Europe, learn from the Church 

in Uganda, and specifically from your home diocese? 

 

4. Final Statement 

Fr. Peter Tukei has demonstrated the ability to conduct independent 

scientific research and apply his theological knowledge effectively. His 

dissertation meets the methodological and legal requirements established by Polish 

law. Therefore, I recommend the admission of the candidate to the subsequent 

stages of the doctoral procedure. 

Lublin, December 12, 2025  
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